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The Book of Taharah (Purification) 
 

Introduction to the book 
(1)

 
Purification is the key to prayer which is the main pillar 

of the religion, and this is why the books of fiqh are begun 

with this topic being a precondition for the validity of prayer. 

Purification should be maintained both inwardly and 

outwardly, and the present study covers the latter. Inward 

purification is not tackled in books of fiqh but rather in the 

Books of Raqa'iq (Heart Softeners). Being outwardly pure is 

not enough and one should not neglect to purify the inward 

as well.  

We get purified to stand before Allah in prayer which is 

supposed to act as a purifier of one's soul and heart. This is 

the assertion of the Qur`anic verse that reads, 

I>JK��& C.L#��� �
 M0K= �NO�� 76 �NO�� ,��&PQ G G QRF G F G S S GG F Q G F G G GG GS Q Q GT U��JKB��:WXY 

Y…and establish prayer! Verily, prayer preserves from lewdness 

and iniquity …P [29:45].      

                                                 
(1)  The word “kitaab” (book) was used by the scholars to refer to 

several related topics gathered together. Each book – like the book 

of prayers or fasting – would include many chapters called “bab”s 

(literally, doors). The books were called so because they are several 

paragraphs gathered and the root of the word “kataba” refers to 

gathering. The chapters are called doors because they open a door 

for the student to exit from ignorance to knowledge. 
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The outward impurities are of two types: Ritual 

impurities and physical ones. The ritual impurities are minor 

or major; the former is removed by wudu` (minor ablution) 

and the latter by ghusl (major ablution) both with water. In 

case water is not available, tayammum (dry ablution) is 

allowable instead. 

Physical purification: it is the act of removing the filthy 

objects which afflict one's body or garment or place of 

worship. Such a type of impurity is removed by water or any 

equivalent liquid that can remove the impurity. So if one is 

ritually pure and then some filthy object afflicted him, he will 

need only to remove such impurity without making new 

wudu`.  

These topics and many other details related to 

purification will be tackled in this chapter which is covered 

in five units as follows: 

1. Rulings of waters  

2. Using Utensils and lavatory, which includes two 

chapters:  

1) Utensils & Vessels 

2) Using The Lavatory 

3. Wudu` (Minor ablution), which includes three 

chapters: 

1) Wudu’ 

2) Wiping On Socks 
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3) Nullifiers Of Wudu’ 

4. Ghusl (major ablution) & Tayammum (dry ablution), 

which includes two chapters: 

1) Ghusl 

2) Tayammum 

5. Hayd (menstruation) & Nifas (minor ablution), which 

includes two chapters: 

1) Hayd 

2) Nifas 

 

So, you will have ten chapters in five units under the 

Book Of Purification. 
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UNIT ONE 
UNIT ONE: RULINGS OF WATER 

RULINGS OF WATER 
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Content of Unit 
 

 

• Rulings of the Types of Water 
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Importance of the Unit:  

 

Ritual Purity is a condition for the validity 

of prayer, thus, every Muslim is enjoined 

to know how to achieve it and to learn about the types of 

water that can be used for such a purpose; the latter part 

will be discussed in this unit.    

 

Learning Objectives:   

 

Dear learner, after studying this unit you 

should be able to: 

- Recognize the pure and impure water and Learn the 

different rulings pertaining to water 
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B1-C1 Chapter on the Rulings  

of the Types of Water: 

(I)  [General Ruling of Water] 

�B�Z@�� [�!��X� Q� 5 J. ,�1& \ ]�:� ^*�K 21�� J�� 8�+_ ` ,��

%ab c0S#6 

Water
(1)

 was created pure and purifying
(2)

 , it purifies 

from ritual impurities (al-ahdaath)
(3)

 and physical impurities 

(an-najasaat) 
(4)

. Purity cannot be attained from any liquid 

                                                 

(1)  Water in shari'a is divided into four types:  

1- Mutlaq (plain) water, including that of sees, rivers, rain, snow, 

hail and wells  

2- Used water (used to remove ritual impurity- assuming it was 

collected after dripping from someone who made ritual 

ablution.)  

3- Water mixed with pure substances  

4- Water mixed with impure substances 

(2)  Pure is not necessarily purifying, for tea and ink are pure but by 

consensus you can't use them to perform ritual purity. That is with 

regards to all substances in general, but what about water?  

Most scholars divide water into  

1- pure and purifying,  

2- pure not purifying and   

3- impure.  

Some scholars, including (T), argue that as long as you call it water, 

it is either pure and purifying or impure, as you can see in the 

following discussions. 

(3)  Ritual impurities are the nullifiers of wudu’ and whatever makes 

ghusl (ritual bath) required. 

(4)  According to the majority (M + S + A) only water removes physical 

filth (najasah) – off the body and garment…etc -, but (H), and (T) 
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other than it
(1)

.   

(II) [Flowing Vs. Stagnant – Large Vs. Small] 

 $ ��3"\ $ ��E&� ab �� `= ]d ��Z@. e �.1�' ��� $ 9
*� ]�:� f*# �Ig�K

# ,Z@. H�I h&B �� ,�i1 /�0�� �1��� ��� ���
*��� ,/B�Z@�� /J��;3

 ?�j�!��# 4�\1$ /�ESk 

When the water reaches qullatayn (two large containers) 

or it's flowing, then nothing can render it impure, except 

what changes its color, taste, or odor; other than that would 

                                                                                                            
indicated that if the filth was effectively removed by anything, it is 

sufficient. You = may find this information pertinent to modern 

applications when confronted by the issue of dry cleaning, for 

according to (H) and (T), it is sufficient as long as it effectively 

removes the filth. The same applies to removing the filth with stain 

removers and other chemical substances. The opinion of (H) and (T) 

is strong. 

(1)  For Allah (glorified and exalted be He) said: 

l ....Z�� �� ,JK� �5� C.D &� >�9 �
 &� [>� ,$K! 76&G R GF GG G G F G F GQ QF G F G FF \ R FG G GG ] G R F Q C.�� �&�^ ,*� C.%K�� ,$%�3 &� _-) GG F G R F GR ` RQ G G G F G Q Q

.�8a ��8B: ��		8$�) G` R S GG ) GQ G...Y 

 Y4/43. …And if you are ill, or on a journey, or one of you comes 

after answering the call of nature, or you have been in contact 

with women (by sexual relations) and you find no water, perform 

Tayammum with clean earth…l.  

Notice that Allah (glorified and exalted be He) didn't mention any 

liquid before soil, indicating that there is no replacement for water 

when it comes to ritual purity except by dry ablution. 



Fiqh of Worship (1) 

 International University in Latin America 

28 

be rendered impure by any mixing with impurities
(1)

.  

qullataan is approximately 108 Damascene pounds
(2)

.   

(III) [Mixing With Pure Substances And Used Water] 

 $ ,�3�B� ��� ��*W� ��J��� �� H��� ,1& J# ,�� �� ]�:� � m-\ �=

�
.1& \ �*B [!� c�1 � 83"
B�6 

And if something that is pure but not purifying was 
cooked within the water or it was mixed with the water and it 

prevailed upon its name (characteristics)
(3)

 Or if it was used 
in removing a ritual impurity, then it will be stripped of its 

attribute of being a purifier
(4)

. 

                                                 
(1)  Many scholars, including (M + a + some shafe'ees + T) maintain 

that all water small or large in amount will be only rendered impure 

if its taste, color or odor changed with the impurity. 

(2)  The two containers = approximately 190 liters. 

(3)  According to (A + H), mixing (H: without cooking; A: even with 

cooking) which results only in a minor change in the water's 

characteristics doesn't render it non-purifying since "the Messenger 

of Allah (blessings and peace be upon him) and Maimunah (his 

wife) washed themselves from one (water) container that had a trace 

of dough in it." Reported by (A) and others from Umm Hani'. He 

(blessings and peace be upon him) also advised the use of the dried 

crushed leaves of the lote tree – which they used as soap – in the 

post mortem washing of his daughter Zaynab. (G).  

(a + M + S): mixing or cooking of pure substance that caused any 

change in the water will render it non-purifying.  

By agreement, mixing with things that are usually seen in nature 

mixed with water such as mud and algae doesn't change the original 

ruling of water which is being pure and purifying. 

(4)  ''The Messenger of Allah (blessings and peace be upon him) wiped 

his head with the extra water that was in his hand." (D). This 
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(IV) [Doubts Regarding Purity] 

 9���� �� n@# �
B�ZE %ab $ ]�:� 21� \ � Ho �I= 
a. And if he has doubts regarding the purity of the 

water or something else, or its impurity, he should 

base his actions on certainty
(1)

. 

� *�b �# Q��
. �� 8�b %ab $ �&p�� Q� /B�Z@�� cN&� ?�� �= 
b. If the filthy spot on his garment or otherwise was 

obscured, he should wash of his garment (or 

whatever else) what would be sufficient to make 

him certain he washed off the impurity
(2)

.   

,S �5� M3�� �qab !r e ,Z@# 5L�\ ]�� �-
o� �= 
                                                                                                            

hadeeth can be a proof for the other opinion (M + s + a + Z + T) that 

considers used water pure and purifying.  

According to (T), water is either impure or pure and purifying. 

There is no third category of pure but not purifying as long as it falls 

under the general term of water. 

(1)  That means if he was sure it was pure and doubted whether it 

became unpurified, he should assume it is pure; and if he was sure it 

became unpurified and doubted whether it has been purified (such as 

by adding a larger amount of water or evaporation of the filth), he 

should assume that it is still impure.  

That means: cast the doubt away. The second agreed upon major 

comprehensive legal principal is: "Certainty is not negated by 

doubt." Many people suffer from obsessions regarding their purity 

that could be devastating. The righteous predecessors were simple 

and not obsessive, 'Omar (may Allah be pleased with him) passed 

by a gutter (and got wet). His companion asked the owner if the 

water was pure or not, whereupon 'Omar told the owner not to 

answer the question, and went on his way. 

(2)  This is based on the fiqhi (juristic) principal: "The act necessary to 

fulfill an obligation is obligatory." 
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c. If pure water was confused with impure water
(1)

 and he 

didn't find any other water, he should make tayammum 

and leave both [i.e. the pure and impure water].  

 ,S @� !�� 8� Q� AN&� 5L�J# 1& \ �-
o� �= 
d. And if purifying water was confused with pure water that 

is not purifying
(2)

 [E.g. water previously used to remove 
impurity] then he should make wudu out of each one of 

them
(3)

.   

 R�s ,Z@��� R!�"# 2)�O �&k 8� � �O /�Z@��# 25L�J�� ���p�� t -
o� �= 
2)O 6 

e. And if there are both clean and unclean garments, then 
you should pray a certain number of times equal to the 
number of unclean garments, plus one.  You should make 
each prayer in a different garment.   

 

(V)  [Removing Various Impurities] 

��u��# QL�!�= �"-B 5.v@w� �*��� /B�ZE 8�W�K 
a. The impurity of the dog and the pig

(4)
 should be washed 

seven times, including one time with soil. 
(1)

    

                                                 
(1)  That confusion can only happen according to T's opinion in the case 

of someone loosing his senses or in the dark…etc because according 

to him, the water is rendered impure only if it changed by an 

impurity. 
(2)  That confusion can not happen according to T's opinion to someone 

with intact senses, because according to him, the used water is 
purifying and the water that mixed with a pure substance will be 
rendered non-purifying only if its characteristics changed to the 
point where you don't call it water anymore. 

(3)  Because here he would be sure that he made wudu' with purifying 
water, and even if his second wudu' was done with pure but not 
purifying water, he would still be ready for the prayer. That is unlike 
the previous example where if the second wudu' was performed 
using impure water, then he would have impurity on his body and 
may not pray in this condition. 

(4)  The other view is that the pig’s impurity may be washed once and 
that is the position chosen by Ash-Shafe’ees and considered stronger 
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/��@� [)k ��B�Z@�� 50�B � xvr 
b. It shall be sufficient for the rest of the impurities to wash 

them three times until purified. 
(2)

   

 ���&�� �� @�"# �L�� 2!�� /-+� y1X� �� /B�Z@�� tE�� �=

z :|:C.� �� .��bc d�>
e� f�� �
 ���)}6 
c. And if the impurity's on the ground then pouring over it 

will remove its (harm).  Because of the saying of the 

Messenger (blessings and peace be upon him), "So pour 

upon the urine of the Bedouin one bucketful of water."
(3)

   

                                                                                                            
by contemporary hanbalis like Ibn ‘Uthaimeen (may Allah bestow 
mercy on him) in his book “Ash-Sharh al-Mumti’”. They feel the 
anlogy is imperfect since the dog and pig are dissimilar. Also, there 
used to be pigs during the time of the Messenger (Allah’s peace and 
blessings be on him) and he did not make any specific regulations 
regarding the removal of their impurity. 

(1)  Abu Hurairah reported: The Messenger of Allah (may peace be 
upon him) said: "The purification of the utensil belonging to any one 
of you, after it is licked by a dog, lies in washing it seven times, 
using sand for the first time." (M) and in a different report in (M) he 
added also throwing whatever is in the vessel.  
This applies to utensils by agreement (except for some disagreement 

over the number of washes). As for the clothes touched or licked by 

dogs, there is a disagreement over this issue. According to (M), the 

ruling does not apply to clothes. His opinion is strong, since the 

Prophet did not mention the clothes, and likening the clothes to the 

utensills is not a perfect analogy.  

Some of the shafe’ees and hanbalis indicated that soap would suffice 

instead of soil. 

(2) The other view concerning washing other types of impurity is that 

whatever will remove the impurity is sufficient, and there is no 

specific number of times. This opinion is strong due to the lack of 

evidence on the need to wash three times. Allah knows best. 

(3)  (G) except (M). 
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d. It's sufficient to remove the impurity of a male
(1)

 infant's 

urine that hasn't started eating regular food to sprinkle the 

area with water so it's wet, but not soaked.    

a�. %a�. Q� n�". ,��:� H��� Q�� ��@� !��&� ��� �!��� 

 ,,�@�� � �F�. ` �� &L a���� !� ,%&FE !.!+�� ~���� 
e. Likewise, prostatic secretions al-madhee, takes this same 

ruling as a male infant's urine.  A trivial amount of it [al-

madhee]
(2)

 will be excused.  Likewise, the trivial amount 

of blood
(3)

 and its by-products of pus, purulent matter, 

and similar things are all exempt. The trivial amount is 

that which is not repugnant.   

 

(VI)  [Semen And Urine of livestock]  

5L�\ �3� 8��. �� 4&# ,?�R�� ?@�6 

                                                 
(1)  It was suggested by some scholars that the reason of the distinction 

between the male and female is that the male's urine splatters around 

and would cause hardship if it has to be washed off. 

(2)  Madhee is the prostatic secretions excreted by one when thinking of 

sex or during foreplay. The ruling of it was explained by the 

prophet: "Make ablution and wash your penis." (B). with regards to 

the clothes, he (blessings and peace be upon him) said: "'It is 

sufficient for you to take a handful of water and sprinkle it over [the 

stained spot]." (D) and (T) who said it was hassan (sound). Madhee 

is considered by (A) lightly impure. 

(3)  The similarity is in the exemption of trivial amounts only, but he 

didn't mean that blood may be cleaned off by simple sprinkling, for 

the popular opinion in the hanbali madhhab is the impurity of all 

bloods. According to a less popular opinion, human blood, aside 

from the menstrual blood is all pure. 



 Fiqh of Worship (1) 

International University in Latin America 

33 

The semen of a human and the urine of the animals 

whose flesh can be eaten are all pure.
(1)

  

 

                                                 
(1)  That is the position of the majority on both issues. 
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Summary of The Unit 
 

• Water in shari'a is divided into four types:  

− Mutlaq (plain) water, including that of sees, 

rivers, rain, snow, hail and wells  

− Used water  

− Water mixed with pure substances  

− Water mixed with impure substances. 

• When the water reaches Qullatayn (two large 

containers; approximately 190 litres) nothing can render 

it impure, except when an impurity changes its colour 

smell or taste. That is by consensus. They differed over 

an amount less than that whether it becomes pure by the 

mere mixing with impurity or only when its 

characteristics change. 

• They disagreed over water mixed with pure substances; 

some considered it pure but not purifying while others 

considered it both pure and purifyiing as long as it is 

still called water. The same disagreement took place 

regarding used water. 

• If one is sure that water is pure and doubted whether it 

became impure, he should assume it is pure; and if he is 

sure it became impure and doubted whether it has been 

purified, he should assume that it is still impure. That 

means, "Cast the doubt away." 
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• Impurity of dogs and pigs – though controversial 

regarding pigs - should be washed seven times 

including one with soil. As for other impurities, three 

times are sufficient to be pure or even once according to 

some. 

• Impurities on grounds are removed by just pouring 

water over them, but that does not apply to carpets.  

• Impurity of the male infant's urine is removed by just 

sprinkling the unclean spot with water. The same ruling 

applies to the prostatic secretions (almadhee). The 

semen of a human and the urine of the animals whose 

flesh can be eaten are all pure.  
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Self-Assessment Questions 
 

Essay Questions: 
 

1. State the different types of water. 

2. What are the different categories of rulings pertaining to 

water. Mention the two classifications.  

3. How to cleanse the impurity of dogs and pigs, impurity 

on grounds, and that of male infant's urine.     

 

Place a check mark for correct answers 
and an ‘X’ for wrong answers: 
 

1.  The qullatayn (two large containers of water) 

approximately equals (190).    (  ) 

2.  Ritual Purity can be attained by using liquids 

other than water. (  ) 

3.  The majority of scholars maintain that if the 

physical filth can be removed by any object 

other than water it is sufficient. 
(  ) 

4.  Semen of the human being is impure. 
(  ) 

5.  Urine of the inedible animals is impure (  ) 
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Multiple choice questions: 

1. The Qullatayn (two large containers) of water are 

approximately (109 – 119 - 190) litres. 

2. If someone is sure that water is pure and doubts whether 

it became unpurified, he should assume that it is 

(impure – pure). 

3. If someone is sure that water became unpurified and 

doubted whether it has been purified, he should assume 

that it is (impure – pure). 

4. If pure water was confused with impure water and he 

didn't find any other water, he should (make ablution 

two times with the two available amounts – make 

tayammum and leave both). 
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Didactic Activity: 

 
Dear student, in order learn more 
about the topics tackled in this unit, 

you should achieve the following: 

Write a paper on the various types of 

water identifying that which can be 

used for purification.   
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Unit Two 
Unit Two: Utensils and Lavatory 

Utensils and Lavatory 
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Contents of Unit 
 

• Vessels and utensils 

• Etiquettes of using the lavatory 
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Importance of the unit:  

 

This unit is intended to illustrate the 

rulings related to using utensils and the 

etiquettes of using lavatory as well. After you learned 

about what types of water you may use in purification, 

Ibn Qudamah (may Allah bestow mercy on him) shows 

you what kinds of vessels you may put this water in and 

use for various reasons. Thenm he covered the 

ettiquettes pertaining to using the lavatory. 

 

Learning Objectives:   

 

Dear learner, after studying this unit you 

should be able to: 

- Be acquainted with the rulings pertaining to using 

utensils. 

- Learn the etiquettes of using the lavatory. 
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íéÞû]<h^e<
B1-C2 Chapter on Vessels & 

Utensils 
 

(I)  [Forbidden Utensils] 

 /��.�� h1 ��: ,�Lab ` 21� \ � /���� �L��� /�E� 4S"
B� s&r `

 ?-@�� �$z 4�� :| .0�.#: ; ��*!g= 3& ,� ���& h(i�� �8bE ; ���j= 3
kl��>+m� ; ,J�& .8b��� ; ,n .}6  

-�:� M�� ,/���� Q� 2a�. /-��� �&�� �$ `= S 3�� ST � 

It is not lawful to use gold & silver vessels in purification 

or otherwise, like eating & makeup. That is because of the 

statement of the Messenger of Allah: "Do not drink in gold 

or silver vessels and do not eat in dishes made of them, for 

they are for them (unbelievers) in this life and for you in the 

Hereafter" 
(1)

 

The ruling of vessels soldered
(2)

 by them is likewise, 

except if it was a small silver solder.   

(II)  [Allowable Vessels] 

/�E�� 50�B 4S"
B� s&r ���
��� 8L$ <�$ 4S"
B� ,�LI��� 25L�J�� 

                                                 
(1)  (Ag). 

(2)  The same applies to plating. 
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� 
B�ZE M*"� e �� MT��k6 

It is permissible to use all pure vessels
(1)

 and possess 

them.  

Likewise is the usage of the vessels (and utensils) of the 

People of the Book and their clothes, unless they are known 

to be impure
(2)

. 

(III) [Pure and Impure Parts of Dead Animals] 

5L�\ �L5"o /
�:� (&O 6,�ZE &� � f#!�. e $ f�#R /
�� !*' 8� 6

?�R�� `= /�ZE /
�� 8� ,� ��7� H��� 6 ��". ` ���� ]�:� ��&�� 

 G� 4&B1 4&�� ,��� `=z5F-�� �  :��

�� 8��� %���� 1& J�� 6 ` ���

�E��B�Z@�� Q� �!�&
� Q�. e �I= �*0�B �� ,K6 

The wool of dead animals
(3)

 and their hair is pure
(4)

.   

                                                 
(1)  Even if they were more expensive than silver and gold. 

(2)  You will assume their purity and you will not need to investigate it. 

the Messenger of Allah (blessings and peace be upon him) did eat 

the food of the people of the book without asking them about the 

status of their utensils. If there is no need to use their vessels and 

clothes, you are encouraged to avoid them, since many scholars 

disliked their use based on the statement of The Messenger of Allah 

regarding them: “Do not eat in them unless you don’t find others, 

then wash them and eat in them" (M). 

(3) This refers to animals that have not been slaughtered or those 

impermissible to eat, even if they were slaughtered. 

(4)  The Majority ( H + S + A) considered the hair of pigs impure, but 

allowed its use in threading. (M + a + T): pure. Feathers are pure 

like the hair. 
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Every hide of non slaughtered dead animals whether it 

has been tanned or not is impure
(1)

 (filthy), likewise are their 

bones
(2)

.  

Every dead body is filthy except  

[ 1] that of humans  

[ 2] and the sea creatures that do not live except in it, because 

of the statement of The Messenger of Allah regarding the 

sea:" its water is pure and its dead (animals) are 

permissible (to eat)"
(3)

   

and that which does not have blood as long as it did not 

emanate from filth
(4)

. 

                                                 
(1) The majority of scholars (S + H + a) consider the hides pure after 

tanning, H: except for pigs; S: except for dogs and pigs; Z: including 

dogs and pigs. A2: only those animals who are permissible to eat. 

(2)  The scholars are split regarding the purity of these bones. (M + S + 

A): impure. (H + a + T): pure. The latter opinion is strong, since 

many of the righteous predecessors used ivory and allowed its trade. 

Ivory is from the tusks of elephants, which are their upper incisors. 

Teeth and bones should take the same ruling. The same would apply 

to horns and claws. 

(3)  (T, D, N, Ma & A.) Auth. 

(4)  Such as worms emanating from dead bodies. 
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íq^£]<ð^–Î<h^e<
B1-C3 Chapter on Using the Lavatory 

 

(I)  [What To Say And Do When Entering The Lavatory] 

4&�. �$ ])w� 4&�R R�1$ Q: �F
�. :| V�-w� Q�� G��# I&�$ ,G� M�#

M�'5�� ��J�j�� ,Z@�� ,'5�� Q� ,V0�-w�} 6 
a. It is recommended for the one who enters the lavatory to 

say: "In the name of Allah
(1)

. - I seek refuge in Allah 

from the evil and all that is evil (or the male and female 

demons)
(2)

, - and from the cursed filthy Satan.
(3)

" 

4�� �5� �I= :|<���� hIX� ?@� �LI$ ���� G !3�� ,HE�5�b}6  
b. And when he departs, he would say: "All praise be to 

Allah who rid me of harm and gave me health." 
(4)

 

 ,�5w� � n@3��� 4&�!�� � h���� �*'1 �!�. 
c. He should put forward his left foot when he enters and his 

right when he exits. 

 

`= D�"� G� 5�I ��� �j# �*�!. `/'�� Q�  6 

                                                 
(1)  This part is reported by (Ma); (I, 50: Auth) 

(2)  (Ag). 

(3)  This part is reported by (Ma); (Al-Nawawi: W, Al-khulasah) a 

similar hadeeth with different wording was deemed sound by ibn 

Hajar in Nata'ej Al-Afkar. 

(4)  Reported by (Ma); (I, 53: W). What is authentic is "O, Allah: I seek 

your forgiveness." (Ghufaranak). (B). 
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d. He should not enter with anything bearing the mention of 

Allah
(1)

, except for a need.
(2)

 

 

(II) [Etiquettes of Defecation And Urination] 

 ,h���� �*'1 �� �B&*' � !3
". 
a. When he squats, he should put more of his weight on his 

left leg.
(3)

 

                                                 
(1)  Although there is no specific evidence, but this falls under the 

general meaning of Allah's saying:  

lkl� QS�� >-.B1 ,oB� ��& 2�cG G F R GS G G F GQ G GQ Q` G G<�*��� p��= �� .Q R FR FG FG QY  

Y22/32. …and whosoever honors the Symbols of Allah (rituals of 

his religion), then it is truly from the piety of the hearts.l   
The scholars also disliked mentioning the name of Allah (glorified 

and exalted be He) inside the lavatory or even talking with others 

and considered this of the lowly manners. Ibn 'Umar related that a 

man passed by the Prophet, (blessings and peace be upon him) and 

greeted him while he was urinating. The Prophet did not return his 

greeting." (M). Al-Muhajir ibn Qunfudh (may Allah be pleased with 

him) said: I came to the Prophet (peace and blessings be upon him) 

while he was urinating and greeted him with salaam. He did not 

return the greeting until he had done ablution, then he apologized to 

me and said: I do not like to mention the name of Allah except in a 

state of purity.” (D/N/Ma) Auth. 

It would be allowable to talk for a need however, such as alerting 

someone that you are inside the bathroom or comforting a child who 

is looking for his parent. 

(2)  Such as when he is outside using public lavatories, then he may 

protect his mushaf or anything sacred by keeping it inside his bag or 

clothes. 

(3)  There is no evidence to support this practice, except a hadeeth 

reported by Tab.K and deemed weak.  

The scholars (may Allah bestow mercy on them) may have 

depended on medical information available to them at the time. If it 
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� ��� �= ,u
B� !"#$ ]�����  
b. And if he was in the outdoors, he must go far and screen 

himself.
(1)

 

 ,�&�1 �"N&� ��&-� R��5.K K 

c. He must seek a soft spot to urinate on
(2)

. [so the urine 

doesn't spatter back on him] 

_ ` ,c��E 8� ` ^.5\ ` ,^o ` ��k � 4&-. ` ,253p� 25Zo t 
d. He must not urinate in a hole, groove, path, beneficial 

shade or under a fruitful tree.
(3)

 

 

                                                                                                            
was proven true by medicine that this position helps, then it is 

recommended for the medical benefit, since the shari'a is about 

attainment of benefits and avoidance of harm. 

(1)  Al-Mugheerah ibn Shu'bah (may Allah be pleased with him) said: "I 

was with the Messenger of Allah (May Allah Bless him and give 

him peace) and when he wanted to use the lavatory, he went far and 

screened himself from me." (M). 

(2)  Hudhayfah ibn al-Yamaan (may Allah be pleased with him) said: " 

the Prophet (May Allah bless him and give him peace) walked to a 

dumpster (soft land, where people throw their garbage) of a people 

and urinated while standing." (Ag). 

(3)  For the messenger of Allah (May Allah bless him and give him 

peace) said: " Fear the three causes of curse: urinating in the water 

bodies, the paths and in the shade." (D). (I, 62: S).  

The prohibition to urinate in a hole or groove was reported by (D) 

from Abdullah ibn Sarjas from Qatadah, and has controversial 

authenticity. 
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 4&B1 4&�� �L5#!
�. ` ,/*-��� 8-�
�. ` ,�53� ` ��3o 8-�
�. `K K

 G�z :�L5#!
�� ` 4&# ` �0�W# /*-��� �&*-�
�� ` 6 � H��I s&�r

 ,���@-�� 
e. He must not face or give his back towards the qiblahh, 

because of the saying of the Messenger of Allah (May 

Allah bless him and give him peace): "Do not face the 

qiblahh, while defecating or urinating, and do not give 

your backs to it."
(1)

 That would be permissible indoors
(2)

. 

 

(III) [Etiquettes of Cleaning Oneself] 

@. Mk �B$1 D= %5�I 8O$ Q� ~�� 4&-�� cJ�E� �I=p�5� ,�k)k %K 
f. When the urine stops, he should milk his penis out from 

its root to the tip, and then shake it off three times.
(3)

 

 �T 53Z
�. ` ,�@�3�# %5�I ,3. ` 

g. He should not touch his penis with the right hand
(4)

, or 

use it to wipe himself with stones
(5)

. 

                                                 
(1)  Ag. 

(2) As indicated by Abullah ibn Omar. (D). (I, 61: S). This is still a 

controversial matter, and if one will have a choice, we should not 

design our lavatories in a way that would make us face or give our 

backs to the qiblah. 

(3)  There is no proof supporting either practice. (T) argued that it may 

cause the urine to continue to dribble. It may be acceptable for 

certain people who usually have remains of urine in the urethra. 

(4)  The Messenger of Allah (blessings and peace be upon him) said: 

"let no one of you touch his penis with the right hand while 

urinating." (Ag). 

(5)  Would apply to tissue or other pure substances that would remove 

the filth. What matters is the effective removal of the filth with at 
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%$v'$ 1SZ
B`� �� 	
�� �g� ,]�:�# ?Z@
�. Mk ,�5� 53Z
�. MkK6 

h. He should wipe himself odd times
(1)

, and wash himself 

with water thereafter
(2)

. If he only wiped, it would suffice 

him.
(3)

 

`� xvr SE= ,/'��� cN&� �1�w� !"
. e �I= 1SZ
B 
i. Wiping would suffice only if the filth which exited didn't 

go beyond the usual area it touches
(4)

.  

 ,/��@� ��F�� [)k Q� 8�$ xvr ` 
j. Less than three wipes that remove the entire filth will not 

be sufficient.  

&r ��� ��� ,���7"�� [5��� `= ,����@� �&�. 5L�\ 8�# 1SZ
B`� sK

/�5�6 
k. Every pure substance that could remove the filth may be 

used for wiping, except for excrements of animals, bones 

                                                                                                            
least three wipes or more, if needed, with a pure substance that is 

not forbidden to use for this purpose. 

(1)  The odd times are recommended, yet, not mandatory, as long as he 

wipes three times or more and removes the filth.  Abu Hurairah 

(may Allah be pleased with him) reported Allah's Messenger 

(blessings and peace be upon him) as saying: "When anyone wipes 

himself with pebbles (after answering the call of nature) he should 

use an odd number…" (M). 

(2)  'Aishah indicated that the Prophet used to wash with water. (T,A & 

N) (T): Auth. 

(3)  The Messenger of Allah (blessings and peace be upon him) said: 

"when you go to defecate, purify yourself with three stones, for they 

will suffice you." (D,A & N); (I,44:Auth). 

(4)  In this case, he will need to remove the filth with water. 



Fiqh of Worship (1) 

 International University in Latin America 

50 

and sacred substances [such as food and papers that bear 

the mention of Allah and/or verses of the Quran]
(1)

 

                                                 
(1)  Salman (may Allah be pleased with him) reported that it was said to 

him: Your Messenger (blessings and peace be upon him) teaches 

you about everything, even about excrement. He replied: Yes, he 

has forbidden us to face the qiblah at the time of excretion or 

urination, or cleansing with right hand or with less than three 

pebbles, or with dung or bone. (M). 
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Summary of the Unit 
 

• It is not lawful to use gold and silver vessels in 

purification or otherwise, like eating & makeup. Vessels 

soldered by small silver solder for a need are pardoned.  

• The vessels and clothes of the People of the Book can 

be used unless they are known to be impure. However, 

scholars disliked their usage in case one is not in need 

to do so. 

• The wool and hair of dead edible animals and inedible 

animals, whether slaughtered or not, are pure. The 

majority of scholars considered the pig's hair impure, 

but allowed using it in threading, while others 

considered it pure. 

• The majority of scholars consider the hides pure after 

tanning (contrary to the matn). However, they differed 

with regard to the hides of dogs and pigs. 

• As for bones, scholars have different views and the 

stronger one in (T)’s view is that they are pure. The 

ruling applies also to teeth, horns and claws. 

• Every dead body is impure except that of humans, sea 

creatures and that which does not have blood as long as 

it did not emanate from impurity.  

• When using the lavatory one is recommended to repeat 

the supplications reported in such conditions, 
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forwarding his left foot when he enters and his right 

when he departs.  

• One should not enter with anything bearing the mention 

of Allah except for a need.  

• If one is in the outdoors, he must go far and screen 

himself, seek a soft spot to urinate on, and should not 

urinate in a hole, groove, path, beneficial shade or under 

a fruitful tree.  

• He must not face or give his back to the qiblah, but this 

would be permissible indoors – according to Ibn Omar 

– and that is especially if one had no choice in such a 

design.      

• People who usually have remains of urine in the urethra 

are recommended to milk the penis and then shake it 

off, otherwise, they should not.  

• One should not touch his penis with the right hand or 

use it when wiping himself with stones, tissues or the 

like.    

• One should wipe himself odd times and can wash 

himself thereafter. However, wiping suffices him unless 

the filth goes beyond the usual area it touches.  

• Every pure substance that could remove the filth may be 

used for wiping, except for excrements of animals, 

bones and sacred substances. 
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Self-assessment Questions 
Essay Questions: 

1. Mention the rulings pertaining to using gold and silver 

vessels. 

2. State in brief the etiquettes of using the lavatory. 

Place a check mark for correct answers 
and an ‘X’ for wrong answers: 

1. 
Gold and silver vessels should not be used in 

eating.  (     ) 

2. 
Vessels soldered by gold are lawful to be used 

for food or purification. (     ) 

3. 
When using the lavatory, one should not bear 

with him any object including the mention of 

Allah.  (     ) 

4. 
When using the lavatory outdoors, one can give 

his back to the qiblah (direction of prayer).  (     ) 

5. 
It is permissible that one touches his penis with 

his right hand while urinating. (     ) 

6. 
Bones can be used in wiping after using the 

lavatory. (     ) 

Multiple choice questions: 

1. According to the matn, impurities other than that caused by 

the dog or pig are sufficient to be washed (one time – three 

times – five times). 

2. It is not permissible that one urinates in (a hidden place - a 

hole).  

3. Wiping oneself can be done with (only stones – only 

tissues – stones, tissues or the like).  
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Didactic activity 
 

Dear student, in order learn more 
about the topics tackled in this unit, 
you should: 

Write a paper on the vessels and utensils 

and one on using the lavatory.    
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Unit Three 
Unit Three: Wudu' (Minor ablution) 

Wudu' (Minor ablution) 
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Contents of the Unit 
 

• Wudu' (Minor ablution); its mandatory acts 

and preferable ones 

• Wiping over leather socks and the like, and 

the relevant rulings  

• The Nullifiers of wudu' 
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Importance of the Unit:  
 

This lecture is intended to clarify how to 

perform wudu', how and when to wipe 

over leather socks and the like, and finally sheds light 

on the nullifiers of wudu'. 

 

 

Learning Objectives: 
 

Dear learner, after studying this 

lecture you are expected to be able to: 

 

- Differentiate between the obligatory and preferable acts 

of wudu'. 

- Explain how and when one can wipe over leather socks 

and the like. 

- Recognize the nullifiers of wudu'.  
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Text and Exposition 

 

ðç•çÖ]<h^e<

B1-C4 Chapter On Wudu' 
(1)
 (Minor Ablution) 

 

(I)  [Necessity of Intention]  

 %ab ` ]&N&�� ~+. ` G� 4&�B1 4&�� ,�.&@. �$ `= ��R�-"�� Q�z :

|q
e� qb6p�b .� r>�� �J� qb6& U.8K�.� f}  

Wudu' and other acts of worship are not valid without 

being intended. That is because of the statement of the 

Messenger of Allah (May Allah bless him and give him 

peace): "Verily, deeds are by their intentions, and verily 

                                                 
(1)  The prescribed washing and wiping of certain parts of the body to 

achieve ritual purity, and it linguistically means radiance and 

beauty, for it causes the performer of it to have spiritual beauty in 

this life, and both spiritual and physical beauty in the hereafter.  

The reward of wudu' is great, Allah's Messenger (blessings and 

peace be upon him) said: "When a servant of God makes ablution 

and rinses his mouth, his wrong deeds [committed by this organ] fall 

from it. As he rinses his nose, his wrong deeds fall from it. When he 

washes his face, his wrong deeds fall from it until they fall from 

beneath his eyelashes. When he washes his hands, his wrong deeds 

fall from them until they fall from beneath his fingernails. When he 

wipes his head, his wrong deeds fall from it until they fall from his 

ears. When he washes his feet, his wrong deeds fall from them until 

they fall from beneath his toenails. Then his walking to the mosque 

and his prayer give him extra reward." (Ma; Albani: Auth) 
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every person will have [the reward of] what he intended." 
(1)

  

(II) [Description of Wudu'] 

4&�. Mk :G� M�# 6 
1- Then, he says: "Bismillah" (in the name of Allah);  

 ,�k)k ���� 8�W.K 

2- And washes his hands thrice
(2)

;  

 ,[)k $ 2!�� /�5W# � @�# c3r �k)k ^j@
�. >3�3
. MkK 

3- Then rinses his mouth and nostrils thrice; combining
(3)

 

both with one handful of water or three;  

                                                 
(1)  Ag. 

(2)  The most comprehensive hadeeth on the acts of wudu' is a report 

from 'Uthman ibn 'Affaan in which he described the wudu' of the 

Prophet. Al-Bukhari and Muslim reported that 'Uthman ibn 'Affaan 

(May Allah be pleased with him) asked for water and made wudu', 

he washed his hands thrice and rinsed his mouth and nostrils, and 

then his face thrice, then he washed his right forearm to the elbow 

thrice and then the left likewise, and then wiped on his head and 

washed his right foot to the ankle thrice and then the left likewise. 

He then said: I have seen the Messenger of Allah (blessings and 

peace be upon him) make wudu' similar/close to mine. 

(3)  To do the rinsing of both parts successively from one handful of 

water; This appears to be the way the Prophet rinsed his mouth and 

nostrils based on the following hadeeth: 'Ali once called for water 

for ablution, rinsed his mouth, sniffed up water into his nostrils and 

blew it out with his left hand. He did that three times and then said, 

"That is how the Prophet (blessings and peace be upon him) would 

purify himself." A. Auth. You will use your right hand to bring the 

water to your mouth and nostrils and then the left to blow the water 

out. Of note here is that, by agreement, separating between the 

rinsing of the mouth and nose is acceptable, particularly for those 

who can't master combining between them. 
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 9��F*�� Q�� 1!�FE� ��� D= �$5��� 5"�o t#�@� Q� �k)k � ' 8�W. MkK

D= �IX� Q� ,`&\ Q����K ,/���p� t�E�� �= ��
�� 8*� ,�N5� �IX� K

 ,� *�b ��v� 2�-�� �+� tE�� �= 
4- Then, he washes his face thrice from the hairline down 

to the bottom of the jaws and chin in length, and from 

the ear to the other ear in width; and runs his wet fingers 

through his beard if it was abundant, but if it was 

showing the skin underneath, he should wash it;  

 ,8�W�� � S *�!. �k)k 9��5:� D= �.!. 8�W. MkK 
5- Then, he washes his hands (forearms) to the elbows 

thrice, and includes the elbows in washing;  

� c� �B$1 ~�3. Mk M�k %���� D= ��q53. M�k ���!�� Q� �.!�# $!-. ,9EIX

 ,��!�� D= �qR5. 
6- Then, he wipes his head including the ears, starting with 

his hands at the forelock and wiping to the nape, and 

back to the forelock;  

 ,8�W�� � S *�!. �k)k 9-"��� D= ��*'1 8�W. MkK ,S "#�O$ 8*� 
7- Then, he washes his feet to the ankles thrice, and 

includes them in washing; and he washes the inner 

aspects of his toes;  

4&��� ]S��� D= %57E c�5. Mk : ,��� H�.� ` %!� G� `= ��= ` �$ ! o$

��&B1 ,%!-� �!3� �$ ! o$K 6 
8- Then, he raises his sight to the heavens and says: 

"ashhadu al-la ilaha illa allahu wahdahu la shareeka 

lahu wa ashhadu anna muhammadan 'abduhu wa 

rasooloh" (I bear witness that there is no God but Allah, 
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one without partner, and I bear witness that Muhammad 

is his servant and messenger)
(1)

. 

 

(III) [Mandatory Actions] 

 H�I Q� �'�&�� 
What is mandatory of all of that is:  

 ,/�@�� 
1- The intention,  

9���� )� �� 25� 25� 8�W�� 6 

2- Washing each part once
(2)

, except for the hands,  

�*� �$5�� ~�� 6 

3- And wiping over the entire
(3)

 head once,  

                                                 
(1)  In an agreed upon hadeeth, the prophet promised the one who 

perfects his wudu' and then makes this statement to have the eight 

gates of paradise opened for him to enter from whichever one he 

pleases. 

(2)  The rest of the four imams consider the rinsing of the mouth and 

nostrils only preferable. The hanbali position is strong because of 

the following reports: 1- Laqeet ibn Sabirah reported that the 

Prophet (blessings and peace be upon him) said, "When one 

performs ablution, he should rinse his mouth." D; Auth. 2- Abu 

Hurairahh reported that the Prophet (blessings and peace be upon 

him) said, "When one of you performs ablution, he should sniff 

water up his nostrils and then blow it out." Ag. The hanbalis then 

differed over the validity of the wudu' of one who doesn't rinse the 

mouth and nostrils; some said it is invalid; others said it is valid but 

he would acquire a sin. The latter opinion is strong. 

(3)  In other schools of fiqh, wiping over part of the head is sufficient. 

The position of the hanbali school here is strong. The sunnah is to 

wipe twice, starting from the front to the back and back to the front. 
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 ,�E5�I �� �� ]&N&�� ���5� 

4- Doing all this in the sequence we mentioned
(1)

,  

�*-� ���� �j@. n
� &�� 8�b 5��. `6 
5- And not deferring the washing of any part until the part 

prior to it becomes dry.  

 

(IV) [The Recommended (sunnah)
(2)

 Acts] 

 �&@�:� 
The sunnah (preferable acts) are:  

 ,/�3�
�� 

1- To mention the name of Allah
(3)

, 

                                                                                                            
This sunnah is reported by (G) from Abdullah ibn Zayd. One can fix 

his hair thereafter if it became messy. 

(1)  In the verse quoted here above from surat al-Ma'edah, Allah decreed 

the obligations in a specific order. He separated the legs from the 

hands, though both of them have to be washed, by mentioning the 

wiping on the head between them. That must have been for a benefit 

and that is to indicate the importance of the order. Of note here also, 

that the Prophet has never violated the order mentioned in surat al-

Ma'edah of those 4 pillars of wudu'. 

(2)  Some confusion took place in the minds of some Muslims since the 

jurists (may Allah bestow mercy on them) used the word sunnah to 

refer to the recommended actions Vs. those that are obligatory. This 

led some people to think that what the Prophet says is only a 

recommendation. None of the Jurists intended to infer that, and all 

of them agreed that what the Prophet commands could be mandatory 

of recommended based on certain criteria laid down by them. If 

there is no indication of the opposite all of his commands indicate 

obligation. 

(3)  Because of the Prophet's statement: 
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 ,9���� 8�b 

2- Washing the two hands
(1)

,  

 ,S0�O �&�. �$ `= ��j@
B`� /�3�:� � /W��-:�K 
3- Perfecting the rinsing of the mouth and nostrils by letting 

the water reach as far around and back as possible, unless 

he is fasting,  

 ,/�F*�� 8�*� 

                                                                                                            

s�8*
 �� ,9� >!i� t �� C�u& 3} 
"There is no [valid/perfect] wudu' for the one who didn't mention the 

name of Allah at it" reported by at-Tirmidhi and others with 

controversial authenticity. Because of this hadeeth, some scholars 

count the basmalah as mandatory. Whenever the Prophet negates 

something, it either is invalid or imperfect, invalidity is assumed 

first until proven otherwise. In this case what makes the vast 

majority who believe in the authenticity of the hadeeth claim that he 

(blessings and peace be upon him) meant there is no perfect Vs. 

valid is the fact that the Quran says in describing the wudu':  

l ��#�%��& ����>�� v6 ,J�����& ,J(��D& ��*�%@.� �N�O�� v6 ,$�	� �c6 ���K�E ��i�� .w� .�R G G G R R S GG F G F G F F F F G GQ Q Q Q Q QGF G R G G SQ Q QR RG GF G R RR G x
y�BJ�� v6 ,J*DA�& ,J9&C>�Q F F F F RG F R GG R RF G GQ G Q R Q 666Y  

 "O you who believe! When you intend to offer As-Salât (the 

prayer), wash your faces and your hands (forearms) up to the 

elbows, rub (by passing wet hands over) your heads, and (wash) 

your feet up to ankles…" 

The Quran didn't mention the mention of the name of Allah and 

none of the reports describing the wudu' of the prophet mentioned 

that he started with saying "Bismillah" 

(1)  This becomes mandatory when one rises from sleep for Abu 

Hurairahh reported that the Prophet (blessings and peace be upon 

him)  said, "When one of you rises from his sleep, he should not put 

his hand into a pot until he has washed it three times, for he does not 

know where his hand was (while he slept)." G. 
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4- Running the wet fingers through the beard
(1)

,  

, c#�OX� 

5- and inner aspects of fingers and toes
(2)

,  

9EIX� ~�� 6 

6- Wiping the ears
(3)

,  

 ,���:� 8-� Q���:� 8�b 

7- Beginning with the right parts before the left
(4)

,  

 ,�k)k �k)k 8�W��K K]�:� � (���� ,� �*� 2R�.v�� %5�� 6 

8- And washing thrice
(5)

, More than that (washing three times) 

is disliked as well as excessiveness in using the water
(6)

.  

                                                 
(1)  'Aishah reported that the Messenger of Allah (blessings and peace 

be upon him) would run his fingers through his beard. (T):Auth. 

(2)  As recommended by the Prophet in a hadeeth reported and deemed 

sound by (T). 

(3)  Some scholars consider wiping the ears mandatory as part of the 

head and quote a hadeeth reported by (D) and others in which he 

(blessings and peace be upon him)  said: "The ears are part of the 

head." The hadeeth is controversial, but it was the sunnah of the 

Prophet to wipe the ears as reported by (D) and others from Ibn 

Omar and al-Miqdaam. 

(4)  'Aishahh said: "The Messenger of Allah used to like starting with 

the right side when he put on his shoes, combed his hair and when 

he performed ritual ablution [minor and major]." Ag. 

(5)  Refer to the hadeeth of 'Uthman in the descriptions of the Prophet's 

prayer. Yet, he (blessings and peace be upon him) washed once and 

twice at times indicating that more than once is preferable. 

(6)  Anas said: "The Prophet (blessings and peace be upon him) used to 

make ghusl (ritual bathing) with a saa' [=muddx4] of water and 

wudu' with one mudd [two handfuls] of water." Ag.  
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(V)  [Tooth Cleaning] 

 4&��� ,2)�+�� !@� ,�&@�� Q� ������ !@� ,M��� aW� !@� ��&��� Q�.

 G� 4&B1z: |��N: �! �K
 z��%�.� ,{>�e |$�� �
 �1� 7� 3�} 6 

It is recommended to clean the teeth
(1)

 when  

• the mouth [taste or odor of] has changed,  

• when rising from sleep,  

• and before prayers,  

because of the statement of the Messenger of Allah (May 

Allah bless him and give him peace): "Had it not been an 

overburden for my nation, I would have commanded them to 

clean their teeth before every prayer."
(2)

  

4�v�� !"# M0�+*� `= ���X� 50�B � �F
�.6 

It is recommended at all other times except for the fasting 

person after the sun's zenith
(3)

. 

                                                                                                            
Islam is a religion of moderation, and it protects the environment by 

forbidding excessiveness and extravagance, while allowing man to 

enjoy God's provisions. 

(1)  The siwak that is recommended is the mere cleaning of the teeth. 

The reward would thus be attained by using a tooth brush.  

The particular stick of arak obtained from certain desert shrubs in 

Arabia is not necessary for this purpose, but it is what the Prophet 

(blessings and peace be upon him) used and there are many 

scientifically confirmed reports of its benefits for the teeth. 

(2)  (M). 

(3)  There is no clear proof on it being disliked after this time. Some of 

our honorable jurists felt it is best to leave the odor of the mouth of 
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°Ë¤]<xŠÚ<h^e<
B1-C5 Chapter on Wiping over the Leather 

Socks and Their Likes 

 

 � t�-p� ?�
�� /����+�� �1�&�� Q� S  -o$ �� ,9�w� �� ~�:� s&r

 /�*�� ���&. h5W�+�� 21�� J�� � 9-"��� s�� ?
�� ^���5�� ,9�!���K

 ,M��3*��*p� D= [!�� Q� ,5���3*� �k)kK 6 G� 4&B1 4&��z : ~��3.

/*�� ��&. M��:� ,Q ����� ��.$ /k)k 5���:�K 6 

1- It is permissible to wipe
(1)

 on the leather socks and 

whatever resembles them like the thick
(2)

 socks that stay 

                                                                                                            
the fasting person since it is beloved by Allah as indicated by the 

Prophet (blessings and peace be upon him). Others argued that the 

odor is not coming from the mouth but rather from the stomach and 

cleaning the teeth would not abate it. The latter opinion is strong. 

(1)  Wiping is done on the top, not the bottom of the sock or shoe; Al-

Mugheerah said: "I saw the Messenger of Allah (blessings and 

peace be upon him) wipe on the top of his socks." (T): Sound. That 

is why Ali (may Allah be pleased with him) said: "If the religion 

was based on opinion, the bottom of the sock would have taken 

precedence over the top in wiping." (D). 

(2)  Ibn al-Mugheerah narrated from his father: The Messenger of Allah 

(blessings and peace be upon him) wiped over his socks and over his 

forelock and turban. (M). in other report, he said "wiped on the 

socks and shoes" in this hadeeth, there is no distinction between the 

thick or thin socks, thus many scholars allow wiping on all socks. 

You may also wipe on the shoes if they are up to the ankle or if you 

have socks underneath them given you wore them after you have 

made wudu' in which you washed your feet. Wiping on the socks 

and shoes with socks underneath them as well as on the scarf for 

women is one of the legitimate concessions – based in the revelation 
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on the feet and the shoes that go beyond the anklebones; 

And this is in the minor ablution; one day for the resident 

and three for the traveler from the time of breaking the 

ritual purity to the next. And that is because of the 

statement of the Messenger of Allah: "The traveler will 

wipe three days and the resident one." 
(1)

   

 2!:� t��E� Mk ~�� n
�− � *-� c*� $ −��1� \ t*J#  6 
2- And whenever he wipes and the period is over – or he 

takes the footgear off before it is over – his purity 

becomes invalid
(2)

.  

 ���$ Mk �5���� ~�� Q�K− 5��B Mk S��� $ K−M��� ~�� M�$  6 
3- And whoever wipes while a traveler and then reaches his 

place of residence – or vice versa – he should wipe for 

one day only like a resident.  

 ��� `= ,�$5��� c�3� 25��B /#��I ��I tE�� �I= /�S"�� �� ~�:� s&r

��j�# 2R�"�� �5' 6 

                                                                                                            
- that facilitate praying for people. It is therefore essential that we 

propagate this sunnah. 

(1)  Shuraih b. Hani said: I came to 'Aishah to ask her about wiping over 

the socks. She said: You better ask ('Ali) son of Abu Talib for he 

used to travel with Allah's Messenger (blessings and peace be upon 

him). We asked him and he said: The Messenger of Allah (blessings 

and peace be upon him) stipulated (the upper limit) of three days 

and three nights for a traveler and one day and one night for the 

resident. (M). 

(2)  There is no clear proof the purity becomes invalidated with the 

removal of the socks or turban. 
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4- It is permissible to wipe on the turban if it has a tail
(1)

, 

and covered the entire head, except that which is usually 

uncovered.  

/*��� 21� \ �� ��-*. �$ H�I c�� �� ~�:� �� Q� 6 
5- A condition of the validity of wiping in all that is to have 

worn that which will be wiped on in a state of complete 

purity.  

 ,� *i �$ D= /'��� cN&� �L!j# !"
. e �I= 2a-�� �� ~�:� s&r 
6- It is allowable to wipe on the Band-Aid/Bandage if he 

didn't exceed in wearing it the part that needs to be 

wrapped. And that is until he unwraps it.  

 � 2$5:� 8'5��/�S"�� �� ~�� ` 2$5:� �$ `= ,]�&B H�I6 
7- The man and woman are equal in that regard. Except that 

the woman may not wipe on the turban
(2)

. 

 

                                                 
(1)  There is no authentic clear proof that the turban must have a tail. 

Yet, the honorable jurists disliked wearing a turban without a tail 

(dhu'abah) because these used to be the turbans of the people of the 

book and some deviant sects. A Muslim is not to imitate non-

Muslims in their dress code unless it is a universal one like the suits 

in our time; wearing them would not tell in any way of your 

religion. However, if one lives in a Muslim country where Muslims 

have their own dress code, he should not distinguish himself from 

his brethren. 

(2)  The woman may however wipe on the scarf (khimar) according to 

one opinion of (A). Ibn Qudamah reports in al-Mughni that Oum 

Salamah used to do it. The woman can't wipe on the turban because 

it is forbidden for her to wear one. 
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ðç•çÖ]<˜Î]çÞ<h^e<
B1-C6 Chapter On The Nullifiers Of Wudu' 

(Minor Ablution) 

/"-B ?L : 

Which are seven: 

Q� �1�w�9*�-���  6 

1- What exits from the private parts
(1)

. 

 ,�F� �I= �!-�� 50�B Q� ,Z@�� �1�w� 

2- Impure discharges
(2)

 from elsewhere in the body, if they 

were voluminous enough to be repulsing. 

S0�� $ ����' a���� �&@�� `= 8�"�� 4�sK K 6 

3- Loss of intellect
(3)

, except for light sleep while sitting or 

standing
(4)

. 

%!�# 5���� ,: 6 

4- Touching the penis
(1)

 with his hands
(2)

.  

                                                 
(1)  That includes worms and stones for the majority and precludes them 

for (M+Z). The latter position is strong. 

(2)  Such as blood, pus (qayh) and serosanguineous discharge (sadeed). 

According to (M+S+T) that would not nullify the wudu', and it was 

reported that 'Umar continued to pray while his wound was gushing 

forth with blood. 

(3)  Including sleep, coma, insanity or intoxication. 

(4)  In a report by (D), it is indicated – based on the action of the 

companions - that even lying would not invalidate the wudu' as long 

as it is light sleep, which is defined as the kind of sleep during 

which the person would still recognize/feel if he passed wind. 
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2& j� npE$ 2�# ���# ,� �$ 6 
5- And if his skin touches the skin of a woman with lustful 

desire
(3)

. 

�)B�� Q� 2R5�� 6 
6- And apostasy from Islam. 

                                                                                                            
(1)  That also includes, besides the penis, the woman's external sexual 

organs, whether one touched his own or others', including children. 

S: the anus as well. 

(2)  For many scholars, including (M+T), it would only nullify the wudu' 

if done with desire. Their position is strong for there are two reports 

from the Prophet (blessings and peace be upon him) regarding this 

issue: 1- Busrah bint Safwan reported that the Prophet (blessings 

and peace be upon him) said: "Whoever touches his sexual organ, 

may not pray until he makes wudu'." 2- Talq reported: "A man 

asked the Prophet if a man who touches his penis has to perform 

ablution. The Prophet replied: "No, it is only a part of you." Both 

ahadeeth were related by the five (G-B&M) and are both authentic, 

and the best way to reconcile between them is to make the 

distinction between one who touches his privates with desire and 

one who touches them without lustful desire. 

(3)  'Aishahh (may Allah be pleased with her) said: "One night, I missed 

the Messenger of Allah in my bed, and so went to look for him. I put 

my hand on the sole of his feet while he was praying and saying, 'O 

Allah, I seek refuge in Your pleasure from Your anger, in Your 

forgiveness from Your punishment, in You from You. I cannot 

praise you as You have praised Yourself" M. (D+T) reported from 

'Aishahh that the Prophet (blessings and peace be upon him) would 

kiss some/one of his wives and pray without making wudu'. Based 

on this hadeeth (authenticated by al-Albani) and others, based on 

these reports and others from 'Aishah, some scholars (A2, and 

chosen by T) maintain that touching the woman without intercourse 

or the exiting of anything from the penis would not nullify the 

wudu'. They would still prefer for the person (male or even female 

according to one opinion) who touched a spouse with lust to make 

wudu'. 
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 ?-@�� Q� �1 �: ,1v�� M� 8�$z |�� �8� : ? ���~� ��' �� gu�$b�
f.� :.0K� ���u�= ,Bb H�8� :f.�� ? ,K�Z�� ���' ��� g�u�$K�� : ���1 76

gu�$= N� ��1 76& ,gu�$�}6  

7- And eating camel's meat
(1)

 for the report from the Prophet 

(blessings and peace be upon him): "he (blessings and 

peace be upon him) was asked: should we make wudu' 

after eating camel's meat? He said yes, make wudu' after 

eating their meat; he was then asked: should we make 

wudu' after eating lamb? He said: if you want, then make 

wudu' and if you want to not make wudu', then don't."  

 ,21�� J�� � H�o [!��� Q���� $ ,[!�� � Ho 21� J�� Q��� Q�

S @� Q��� �� �� & �6 

He who is certain of having ritual purity and has some 

doubt whether he had thereafter a cause for ritual impurity 

and he who is certain of having had a reason for sexual 

impurity, and doubt whether he had made ablution thereafter, 

he must follow what he is certain of
(2)

. 

 

                                                 
(1)  Contrary to the opinion of the majority (H+M+S), thus this position 

is one of the mufradat (distinctive positions) of the hanbali 

madhhab, which are positions upheld by the madhhab that are 

contrary to the three other imams' position. 

(2)  If he was certain he made wudu at some point, and doubts whether 

he broke it thereafter, then he should consider himself having wudu', 

and vise versa. That means: cast the doubt away. The second agreed 

upon major comprehensive legal principal is: "Certainty is not 

negated by doubt." 
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Summary of the Unit  
 

• Wudu' will not be valid unless done with intention. 

• When one intends to make wudu', one says, 

"bismillah", washes his hands thrice, rinses his mouth 

and his nostrils thrice, washes his face thrice running 

his wet fingers through his beard if it was thick; 

otherwise he just wash it, washes his hands and 

forearms to the elbows thrice. Then he wipes his head 

including his ears, and finally washes his feet to the 

ankles thrice. Then he recites the supplication 

repeated right after making wudu'. 

• The acts of wudu' are of two divisions: Mandatory 

acts and preferable ones as detailed above. 

• It is recommended to clean the teeth using siwak 

(tooth-cleaning stick) or the like when the mouth 

taste or odor changes, when waking up and before 

prayer. 

• When performing wudu', one is permitted to wipe 

over leather socks and the like; one day and night for 

the resident and three for the traveler.  

• There is no clear proof that the purity becomes 

invalidated with the removal of the socks or turban, 

but in the matn such removal is said to nullify the 

wudu’. 

• And whoever wipes while traveling and then 

reaches his place of residence – or vice versa – he 

should wipe for one day only like a resident.  
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• It is permissible for men to wipe on the turban that 

covers the entire head, except that which is usually 

uncovered. As for women, they can wipe on the 

scarf according to one of Imam Ahmad's opinions.   

• Being in a state of complete purity is a condition for 

wiping over such objects, otherwise wiping would 

be invalid. 

• It is allowable to wipe on the Band-Aid/Bandage if 

one didn't exceed in wearing it the part that needs to 

be wrapped.    

• The nullifiers of wudu' are seven:  

1. Urination and defecation. It is controversial whether 

other matters like stones and worms exiting from 

the private parts nullify one’s wudu'. 

2. Impure discharges from elsewhere in the body, if 

voluminous enough to be repulsing. (controversial) 

3. Loss of intellect except for a light sleep while 

sitting or standing.  

4. Touching the penis with one's hand. (with/out 

desire?)  

5. If man's skin touches the skin of a woman with 

lustful desire. 

6. Apostasy. 

7. Eating camel's meat, contrary to the opinion of the 

majority of scholars.   
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Self-assessment Questions 
 

Essay Questions: 

1. What are the obligatory acts of wudu'? 

2. State the rulings of wiping over leather socks and 

turbans for both men and women. 

3. What are the nullifiers of wudu'? 

4. Elucidate the ruling of wiping the ears in wiudu'. 

Place a check mark for correct answers 
and an ‘X’ for wrong answers: 
 

1. Rinsing and sniffing are among the preferable 

acts of wudu' according to the matn. (     ) 

2. Washing each part of wudu' thrice is obligatory. 

(     ) 

3. The Sunnah is to wipe the head twice. 

(     ) 

4. The traveler is permitted to wipe over the socks 

for four days with their nights. (     ) 

5. Wiping is done on the top and bottom of the 

socks. (     ) 

6. Women are permitted to wipe over the turban.  

(     ) 

7. Light sleeping does not break one's ritual purity. 

(     ) 

8. If one is certain to be ritually pure and doubts 

whether he broke it, he has to make a new wudu'. (     ) 
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Multiple choice questions: 
 

1. The first mandatory act of wudu' is (washing the face – 

making the intention – washing the two hands). 

2. Washing the parts of wudu' three times is (an obligatory 

act – a preferable act). 

3. Using siwak (tooth-cleaning stick) before prayer is 

(mandatory – preferable).  

4. The resident is allowed to wipe over the socks for (one 

day – two days – three days).   

5. The period allowed for wiping starts from (putting the 

socks on – the first wipe). 

6. Wudu' is broken by (deep sleep – light sleep – sleeping 

in general). 
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Didactic activity 
 
Dear learner, in order to learn more 
about the points tackled in this unit, 
you should: 

• Depending on different sources of fiqh, 

write a paper on the nullifiers of wudu' 

and the rulings related to wiping over 

socks.   

• Write a comprehensive description of the 

best form of wudu’. 
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Unit Four 
Unit Four: Ghusl & Tayammum 

Ghusl & Tayammum 
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Contents of The Unit 
 

• Ghusl (major ablution) 

• Tayammum (dry ablution) 
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Importance of the unit: 

 

The present unit sheds light on significant 

issues upon which acts of worship relies 

and can be either valid or invalid. It tackles the issues of 

ghusl and tayammum.  

 

Learning Objectives: 

 

Dear learner, after studying this unit you 

are expected to be able to: 

- Recognize the things that make ghusl (major 

ablution) required.  

- Elucidate how and when to make tayammum (dry 

ablution). 
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íe^ß¢]<àÚ<ØŠÇÖ]<h^e<
B1-C7 Chapter on Major Ablution (For Major 

Sexual Ritual Impurity) 

EMD äÖ<gqç¹]æV<
�−  ,^��!�� ]�:� &L ?@:� �5� 
�−  ,9E�
w� ]��
�� 

(I) What makes it required
(1)

: 
1- The Ejaculation of semen, which is the gushing water; 

and  

2- The meeting of the two circumcised parts. 

END äéÊ<gq]çÖ]æV<<
�−  ,/�@�� 
�−  8�W��# �E!# M�3"� 
 − ��j@
B`� /�3�:� c� 6 

(II) [Mandatory Acts of Ghusl: 
1- the intention,  

2- washing the entire body  

3- with rinsing the mouth and the nostrils.  

EOD àŠiæV<
�−  ,/�3�
�� 
�−  ,%!�# �E!# H�!. 

                                                 
(1)  He did not mention menstrual bleeding and postpartum bleeding 

since he is only addressing the ritual bath after sexual impurity. But, 

both types of bleeding require a ritual bath at their end. 
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 − t��� /E&3�� �1 S� 8"�.: ?-@�� �uB z Q�� 8��
b�� 
 8��W� ��S�o ��� ��@�3�# ��O Mk ,�.!. 8�W� $!-� ,/#�@��
 M�k ,y1X� �0���� ��� %!��# �¡ M�k �#��O$ �� �'5�
 n�F@� M�k ,��E!# ��� ]��:� y���$ Mk ,2)+*� %]&N AN&�

��*'1 8�W� 6 
(III) [Recommended Acts of Ghusl: 

1- To say bismillah. 

2- That he rubs his body with his hand  

3- And to do as reported by Maimoonah, she said: “I 

covered the Prophet (blessings and peace be upon 

him) and he made major ablution to remove major 

ritual impurity. He started by washing his hands, and 

then he poured water with his right hand onto the left 

and washed his private organ and whatever smeared 

it,. Then, he struck his hand against the wall and floor, 

and then he performed the usual wudu’ for prayers 

and poured water on his body, then he made a slight 

movement and washed his feet.” 
(1)

  

EPD <HäÖç‘_<ëæ…<]ƒc<íe^ß¢]<ØŠÆ<»<†ÃAÖ]<˜ÏÞ<g«<÷æ<
(IV) [Unbraiding The Hair] 
1- It is not mandatory to unbraid the hair for the major 

ablution consequent to major ritual impurity
(2)

 as long as 

                                                 
(1)  Ag. 

(2)  However, for ghusl after hayd (menstruation), the scholars disagreed 

whether she should unbraid the hair or not. It is safer to unbraid it. 
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its roots are saturated with water
(1)

. 

EQD  
�− $ 9�1� J�� �*�W# h&E �I= ,S @� $v' 

�−  ,� "�� Q� $v'$ �E!# �� /B�Z@�� 9k!F*� M3�� &� H��� 

 ST h&E �� `= �� ,�*� � �"# h&E �=6 
(V) [Matters Of Intention] 
1- And if he intended by his ghusl both types of purification, 

it would suffice him for both.  

2- Likewise if he made tayammum for the two types of 

hadath (the major and minor ritual impurity) as well as 

the filth on his body, it would suffice for all.  

And if he intended some of them, then he only gets what 

he intended
(2)

. 

 

                                                 
(1)  As reported by Muslim that the Prophet (blessings and peace be 

upon him) was asked by Oum Salamah if she should unbraid her 

hair, and he instructed her to not unbraid it and saturate its roots 

with three two-handfuls of water. 

(2)  Ibn Qudamah mentioned in al-Mughni that there are two opinions 

within the madhhab for someone who makes ghusl for the jumu'ah 

prayer and forgets that he had major ritual impurity. Some consider 

that ghusl sufficient for both and some don't. It seems that in the acts 

of purification, there is overlap (tadakhul) because it is an act of 

worship not meant for itself, but as preparation for another. 

Therefore, the stronger opinion is that one ghusl would suffice even 

if he was not conscious of the major ritual impurity he had at the 

time of his ghusl. But, he would be rewarded only for that which he 

intended. 
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ÜÛéjÖ]<h^e<

B1-C8 Chapter On Tayammum
(1)
 (Dry 

Ablution) 
 

(1) [Description of Tayammum] 

 �
�O 

The description of it is:   

•  �� ' S�T ~��3�� 2!�� /#¡ ��J�� !�"+�� �� �.!�# �¢. �$

 ,���� 

 ?-@�� 4&��z 1S"� :���L H���. ��� SE= 6 ~�3� y1X� �.!�# �¡ 

• To strike the wholesome sa’eed 
(2)

, which is the surface 

of the earth with his two hands once, And then wipe with 

them his face and hands 
(3)

.  

And that is for the saying of the Prophet blessings and 

peace be upon him) to ‘Ammaar: “it would have been 

enough for you to do like this, and he struck the floor with 

                                                 
(1)  Tayammum means linguistically to head towards, and in this case it 

would be heading for/seeking the clean surface of the earth. 

(2)  Sa'eed means the surface of the earth. According to (H+M) and 

must be soil according to (S+A) and it seems that (H+M) is stronger, 

since the prophet said: "The earth was made a place of prayer for me 

and a source of purification" and that should apply to any surface of 

the earth, including the ice in Alaska if there is no water. 

(3)  The hands are wiped up to the wrists as indicated by the agreed 

upon hadeeth of 'Ammar. According to (S) it is up to the elbows 

based on a different hadeeth that is not authentic according to the 

scholars of hadeeth. 
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his hands and wiped
(1)

”  

• s�' 5p�$ ~�� $ /#¡ Q� 5p�A# M3�� �=6 

• And if he made tayammum with more than one strike or 

wiped more than once, it would be permissible.  

(II) [Its Conditions] 

/"#1$ �� �� : 

And it has four conditions:  

�L!�$ : ,]�:� 4S"
B� Q� vZ"�� 
(1) One is the inability to use water either:  

,��!"� ��= 
a. because of its lack  

 ,!.!o R5# $ y5: ��S"
B� Q� 1¢�� (&w $ 
b. or fear of harm if he used it, because of sickness or severe 

cold,  

 ,�
3�T $ ����1 $ ���E �� �J"�� (&w $ 
c. or if he feared thirst for himself or his companion or beast  

 ,�-*\ � ���� $ ���E �� (&� $ 
d. or if he feared for himself or his property if he sought it  

 ,ap� Q3p# `= 1�"� $ 
e. or if he can’t obtain it except with an expensive price.  

 �����. ` ]�� !' $ ,�E!# >"# � ��S"
B� �@��$ �g� �*3"
�B� ���1� J�
?��-*� M3��6 

                                                 
(1) The author didn't mention the complete hadeeth, which said: "…and 

wiped his face and two hands" the word used in the hadeeth is kaff, 

which means the hands up to the wrists. 
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And if he could use it on part of his body or found some 

water that is insufficient for his purification, then he should 

use it and make tayammum for the rest.  

(2) [Commencement of The Prayer Time] 

<�p�� :
. )� ,t�&�� 4&�R t�� � /�*��@� ` ,�� 
� 8-� /�.5�� M3�
� @� ? @��6 

The second is the commencement of the time of the 

prayer
(1)

. 

So he should not make tayammum for a mandatory 

prayer before its time, or for a recommended prayer during 

the time of its prohibition.  

(3) [Intention] 

V��p�� :/�@�� 6 

The third is the intention
(2)

.  

 ]�o �� 8"� � *"� �*� /�.5�� M3�� �= ,�N5� �T 8+. e /*��@� M3�� �g�K

� 
� �5� n
� 8��&@�� >0�5��� Q� 6 

So if he made tayammum for a recommended prayer, he 

                                                 
(1)  This is a condition according to (M+S+A) and not a condition 

according to (H+a). If we believe that tayammum removes the 

impurity like water, then the opinion of (H+a) would be the 

stronger. 

(2)  If you believe tayammum does remove the impurity, then you will 

intend to make it for that, and use it to pray any number of prayers 

until you find water or break your tayammum. 



Fiqh of Worship (1) 

 International University in Latin America 

86 

must not pray a mandatory prayer with it. And if he made 

tayammum for a mandatory prayer, he can do it and other 

mandatory and recommended ones until its time is out.  

(4) [Soil] 

c#�5�� :,1�-b �� 5L�\ ��u# `= M3�
. )� ��u�� 

Fourth: soil
(1)

. 

Thus he may not use other than wholesome soil that has 

particles of dust.  
 

(III)  [Invalidators of Tayammum] 

 4S"
�B� ��� 21!��� ,t�&�� �5� ,]�:� 21� \ 8J-. �� M3�
�� 8J-.
2)+�� � ��� �= ,]�:�6 

What invalidates the wet ablution would invalidate the 

tayammum plus  

Te ending of the prayer time
(2)

, ability to use water even 

if he was in prayer
(3)

. 

 

 

                                                 
(1)  It seems that the position of (H+M) that the surface of the earth in 

general is the sa'eed is stronger, and based on it, you will always be 

able to make tayammum except in very extraordinary conditions, 

then you will simply pray without purity according to the vast 

majority, and you will not need to repeat that prayer thereafter 

according to the stronger opinion. 

(2)  (H+a): the ending of the prayer time doesn't invalidate the 

tayammum. 

(3)  According to (M+S+a): he should not interrupt he prayer. 
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Summary of the Unit 
 

• Ghusl is required upon ejaculation of semen or the meeting 

of the two circumcised parts (intercourse with or without 

ejaculation).    

• The acts mandatory in ghusl are: Intention, washing the 

whole body with the rinsing of mouth and nostrils.  

• Acts recommended in ghusl are: the basmallah (saying 

bismillah), rubbing one's body with hands and following 

the steps of the Prophet's ghusl as depicted by Maimoonah 

(may Allah be pleased with her). 

• It is not mandatory to unbraid the hair for the ghusl 

consequent to major ritual impurity as long as its roots are 

saturated with water. As for ghusl caused by menstruation, 

scholars splitted whether she should unbraid her hair or not. 

It is safer to unbraid it.  

• One can intend two types of purification when performing 

ghusl. The same applies to tayammum (dry ablution). 

However, if he intends one of them, he gets only what he 

intended. 

• Tayammum is performed by striking the surface of the earth 

with two hands one time, and then wiping the face and 

hands. If he performs tayammum with more than one 

strike, it would be permissible.  

• Tayammum has four conditions: 

− Inability to use water 
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− Commencement of prayer time 

− Making the intention 

− Availability of wholesome soil that has the particles 

of dust 

• The nullifiers of minor ablution are that of tayammum. The 

termination of prayer time and the ability to use water even 

during prayer are two further nullifiers of tayammum 

according to some scholars.    
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Self-assessment Questions 
 

Essay Questions: 
 

1. Discuss the matters that make ghusl obligatory, and state its 

mandatory and recommended acts.  

2. Explain how and when dry ablution can be performed and 

when it becomes invalid. 

Place a check mark for correct answers 
and an ‘X’ for wrong answers: 
 
1. According to the hanbali position, Rinsing the 

mouth and nostrils is recommended in ghusl.  

 

 

2. One cannot intend two types of purification in 

ghusl. 

 

 

3. It is mandatory to unbraid the hair when making 

ghusl out of janabah (post-sexual ritual impurity). 

 

 

4. Performing tayammum with more than one strike 

is permissible.  

 

 

5. There is a unanimous agreement that one's 

tayammum is rendered invalid once water is 

available even if he has started his prayer.  
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Multiple choice Questions: 
 

1. Ghusl is required upon (touching marriageable woman – 

ejaculation of semen – secretion of prostatic fluid). 

2. Tayammum is performed by striking the surface of the 

earth with two hands (once – twice – thrice) then wiping 

the face and hands. 

3. Tayammum has (two – three – four) conditions. 
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Didactic activity 
 

Dear learner, in order to learn more 
about the points tackled in this unit, 
you should: 

Depending on different sources of fiqh, 

write a paper on the mandatory Ghusl 

and when and how to make tayammum. 
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Unit Five 
Unit Five: Hayd (Menstruation) & Nifaas (Postpartum 

bleeding) 

Hayd (Menstruation) & 
Nifaas (Postpartum bleeding) 
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Contents of the Unit: 
 

• Hayd (Menstruation) and its relevant 

rulings 

• Nifaas (Post partum bleeding) and its 

relevant rulings 
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Importance of the unit: 

 

The present unit sheds light on significant 

issues upon which acts of worship rely and 

can be either valid or invalid. It tackles the rulings of hayd 

and nifaas.  

 

Learning Objectives: 

 

Dear learner, after studying this unit you are 

expected to be able to: 

- Clarify what is lawful and unlawful for the menstruating 

women.  

- Differentiate between hayd and istihadah (non-menstrual 

vaginal bleeding). 
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˜é£]<h^e<
B1-C9 Chapter on Hayd (The Menstrual 

Period)  

 

(I) [Things It Prevents] 

]��o$ 2�� c@3.: 

It prevents ten things
(1)

:  

 ,2)+�� 8"� 

(1) The act of praying,  

,�T&' 

(2) The obligation of prayers, 

,���+�� 8"� 

(3) Fasting,  

                                                 
(1)  The first three are forbidden for her by consensus as well as 8 and 

10.  

The fourth, which is tawaf is also forbidden in regular circumstances 

by all of them because purity is a condition in tawaf according to 

(M+S+A). According to (H+a), purity is not a condition, but she 

can't make tawaf because she can't enter the masjid, but if she made 

it, it is valid and she must expiate.  

If she has not made the pillar tawaf and must leave Macca, many 

scholars including (T) allow her to make tawaf after major ablution, 

cleaning and wrapping her external genitalia. And that is for her hajj 

to be valid. According to (T), she doesn't need to expiate in this case 

because she did her best. (T considers purity a condition for the 

validity of the tawaf in regular circumstances). 
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 ,(�&J�� 

(4) Circumambulation of the Ka'bah (Tawaf), 

,��5��� 2]�5� 

(5) Recitation of the Quran
(1)

,  

,�F+:� ,� 
 

(6) Touching the Mushaf
(2)

, 

,!Z�:� � V-*�� 

(7) Staying in the masjid
(3)

, 

                                                 
(1)  And that is according to (H+S+A), but (M+T) allow her to recite the 

Quran, and their opinion seems stronger due to the lack of authentic 

evidence to support the first opinion. 

(2)  According to (H+A), it is allowable to touch it with the covered 

hands (like if she is wearing gloves). Ibn Hazm and Ash-Shawkani 

argued it is allowable even without a barrier due to the lack of 

evidence on the contrary and they interpreted Allah's saying "None 

touch it but the pure" to be in reference to the preserved tablet. They 

also interpreted the saying of the Prophet: "No one may touch the 

Quran but one who is pure" to mean one who is Muslim, since he 

(peace be upon him) said to abu Hurairahh: "the believer never 

becomes impure." It is safer to touch it with a barrier since this has 

been the practice of the salaf (righteous predecessors) and the 

majority of the ummah do not allow touching it without barrier. 

(3)  This is true according to (H+M+S+A). according to (a+al-

Muzaney), she may stay in the masjid, since the hadeeth forbidding 

her from it is weak, and they argued that she is not like the (junub) 
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 ,�5��� � ]�&�� 

(8) Intercourse
(1)

, 

 ,�)J�� /@B 

(9) The sunni divorce
(2)

, 

 ,5 oX�# R�!
�`� 

(10) Counting the waiting period according to the calendar
(3)

.  

 

                                                                                                            
one with major ritual impurity, since her hayd may last for many 

days (up to one third or one half of her fertile life). The second 

opinion is strong, and barring the menstruating women from the 

mosques where they can learn and benefit themselves and 

accompany their children needs to be based on unequivocal 

evidence, which is lacking in this case. It is also important to note 

that the Islamic centers in the west are not only masjids, but they 

include the masjid, which is the prayer hall and other utility rooms. 

Outside of the prayer hall, they have stores and advertise on bulletin 

boards, which are all acts forbidden in the masjid, so it is the agreed 

upon 'urf (custom) that these areas are not part of the masjid. 

Therefore, menstruating women who hold the position of the 

majority may be able to come and stay outside the prayer hall and 

still listen to the lecture. 

(1)  This is a consensus. 

(2)  In other words, the lawful prescribed divorce. Divorcing a woman 

during the period is unlawful and called bid'ey divorce (innovation). 

Whether it counts as a divorce or not is a different issue. The 

majority counts it, and (T) doesn't. 

(3)  By consensus, a menstruating woman will count the waiting period 

after divorce by her periods not the calendar. 
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(II) [Things It Makes Required] 

 �'&. 

And it makes mandatory:  

,8�W�� 

(1) Major ablution,  

 ,£&*-�� 

(2) Puberty 
(1)

  

,�# R�!
�`� 

(3) And counting the waiting period according to it
(2)

.  
 

(III) [When To Resume Premenstrual Functions] 

 cJ�E� �Ig�8�
W� n
� �L50�B ~-. e ,�)J�� ,�&+�� 8"� ~�#$ �!�� 6 

Once the blood stops, fasting and divorce become 

permissible, but the rest (of the acts forbidden for a 

                                                 
(1)  Hayd is a sure sign of puberty if it takes place after age nine, 

according to the vast majority or ten according to (a).  

The latter position is strong since the Prophet commanded the 

spanking of kids at age ten if they don't pray, indicating that it is the 

youngest age at which puberty and the attainment of adulthood may 

normally take place.  

Anything before that would be premature and would not cause the 

girl to be accountable as an adult. 

(2) Versus counting the period by the lunar months as for the women 

who do not menstruate. 
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menstruating woman) will not become permissible until she 

performs major ablution.  


B`� s&r G� 4&B1 4&�� �5��� �R S# >0��� Q� ¤�
3z : �&"@�O�

P��@�� ab �o 8� 6 

It is permissible to enjoy all forms of sex with the 

menstruating woman except intercourse, for the saying of the 

messenger of Allah: "Do everything save intercourse." 

(IV) [Duration, Beginning And End Of Hayd] 

 ,/*�� �&. >��� 8�$ 

• The shortest duration of menstruation is a day and night
(1)

  

 ,��&. �� /�¥ %5p�$K 

• And the longest is fifteen days
(2)

.  

 ,��&. �� /k)k 9
���� 9# 5 J�� 8�$K 
• And the shortest interval between two menstrual periods 

(tuhr) is thirteen days,  

 ,%5p�X !� ` 
• And there is no limit for the longest.  

 ,9@B c�� 2$5:� �� >�_ QB 8�$ 

                                                 
(1) According to (M+T) no limit to the shortest period. Their opinion is 

supported by the modern medical knowledge. 

(2)  According to (H), it is ten, and that seems to be supported by the 

modern medical knowledge, which would consider anything past 

that abnormal. 
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• And the youngest age at which a woman can start 

menstruating is nine years
(1)

,  

�&
B %5p�$6 
• And the latest is sixty years. 

 

(V) [Cases Of Confusion] 

(1) [The Beginner]  

 ,t�*' �*p� � >�_ t�&� �!�� �$1 �I= 2$!
-:� 

If the woman who just started menstruating (beginner) 

sees the blood for a period that is customary for 

menstruation
(2)

, then she must abstain (from the acts 

forbidden during hayd).  

 ,>�F# ,�*� /*�� �&. Q� 8�X cJ�E� �g� 
• If it stopped short from a day and a night, it is not hayd. 

 ,>�� & � >��� 5p�$ U". e H�I s�' �= 
• And if it exceeded that but didn't exceed the longest 

period of hayd
(3)

, then it is hayd.  

/k)k 15�� �Ig� ,2R�� 1�O !�� n@"3# 5 o$  
• If it recurred with the same form and duration for three 

months it becomes an established habit.  

                                                 
(1)  See above under (Hayd is a sure sign of puberty). 

(2)  He means between one and fifteen days. 

(3)  He means 15 days. 
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 ,/N�F
B� !0�v��� >��� 5p�$ U� �= 
• And if it exceeded the longest duration for hayd, then 

whatever is beyond it is non menstrual vaginal bleeding 

(istihadah).  

>��� 5�� !@� 8�
W� �$ � �*� 6 A�N&
� M�k ,�-�+"� �� '5� 8�W�

 ,¦+� 2)O 8� t�&� 

In this case, she must have major ablution at the end of 

the hayd, and wash her external genitalia and wrap it
(1)

. 

Then, she must perform wudu' for every prayer time and 

pray.  

%�@"� � �� 4&-�� ,*B �# Q� M�� ��� 6 

Likewise is the ruling of one with urinary incontinence 

and the likes. 

    

(2)  [Prolonged Bleeding] 

 5��� 5 j�� � �!�� �T 53
B� �Ig� 

And if the bleeding continued in the other months, then:  

 ,�§R�� ��.$ � ��F� 2R�
"� tE�� �g� 
• If she has a habit, then her hayd is like her habit.  

                                                 
(1)  Now the women may use the convenient sanitary napkins or any 

means to ensure that blood will not leak. 
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 v��� �¨ ��� 2R�
"� Q�� e �=− ��@�;k R&�B$ �� �R >"# �&�. �$ &L K

 ����1 5©$ ��"#K−9;p�� R&BX� Q�s � ��F�  6 
• If she didn't have a habit, but has the ability to discern – 

and that is if some of her blood is black and thick 

[menstrual] and some is red and thin [non menstrual] – 

then, her hayd is the duration of the flow of that which is 

black and thick.  

 � ��F� �¨ v��� ` �§R�"� /�B�E $ 2$!
-� tE�� �= /
�B 5 �o 8�� Q�

 ,]��@�� ��R�� ���b �EX /"-B $ ��.$ 
• And if she was a beginner or forgot her habit and had no 

ability to discern, then her hayd is six or seven days out of 

each month, since that is the customary period for most 

women.  

>�_ ` 8���� 6 `= /�k)k $ 9�&�. $ �&��# ��§R` 8�-� �!�� h5� �$

���E �R �&���6 

The pregnant woman doesn't menstruate unless she sees 

the blood a day or two or three before her delivery, then it is 

postpartum bleeding (nifaas)1. 

                                                 
1
 It seems to be post-partum bleeding from the time she starts the labor 

pains.  
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Œ^ËßÖ]<h^e<
B1-C10 Chapter on Nifaas (Post-Partum 

Bleeding) 

  

 ,2R`&�� �-�# �1�w� �!�� &L 

And that is the blood that flows out because of childbirth.  

�# ���. �r �5i 8i S�� >��� M�� �3�� 6 

Its ruling is like that of hayd with regards to the things 

permissible and forbidden, and with regards to the things 

required and dropped because of it.  

 ,�*�X !� ` ��&. �&"#1$ %5p�$K 

Its longest duration is forty days1, and there is no limit 

for the shortest.  

,25L�\ ?L t*�
b� 5 J�� �$1 n
� 

And once she sees the tuhr (purity = cessation of 

bleeding), she must perform major ablution and she becomes 

pure.  

��.$ ���E & � 9"#1X� 2!� � R�� �=K6 

And if it returns within the period of forty days, it would 

still be considered nifaas.   
                                                 
1
 Umm Salamah said: "During the lifetime of the Prophet, the woman 

with postnatal bleeding would wait around for forty days."  (D/T/Ma/A).  
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Summary of the Unit 
 

• According to the matn, the period prohibits ten things: 

1. The act of praying 

2. The obligation of prayer 

3. Fasting  

4. Circumambulating around the Ka`bah 

5. Recitation of the Qur'an according to some scholars 

6. Touching the mushaf according to some scholars 

7. Staying in the mosque according to some scholars 

8. Intercourse  

9. The Sunni divorce 

10. Counting the waiting period according to the calendar 

• And requires:  

− Ghusl (Major ablution) 

− Indicates the beginning of puberty 

− Counting the waiting period according to it.  

• Once the blood stops, fasting and divorce become 

permissible, but the rest of the acts forbidden during the 

period will not become permissible until ghusl (major 

ablution) is performed. 

• It is permissible for the menstruating woman to practice 

all forms of permissible sex except intercourse. 

• The shortest period of menstruation is one day and night 

according to the matn. The stronger position chosen by 

(T) and supported by the current medical sciences is 

that it could be one gush of blood. The longest is fifteen 
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days but (H) maintain that it is only ten days, and that is 

medically stronger for thereafter it is considered 

abnormal. The shortest interval between two periods is 

thirteen days, and there is no limit for the longest. 

• Nine years is the youngest age at which a woman can 

start menstruation, and the latest age is sixty. In a 

different opinion, ten is the youngest. 

• According to the matn, if the woman who just started 

menstruating sees the blood for a period that is 

customary for menstruation, then she must abstain from 

the acts forbidden during hayd. However, if it stopped 

in a period shorter than a day and a night, it is not hayd. 

But if it exceeded that but did not exceed the longest 

period then it is hayd. 

• If it recurred with the same form and duration for three 

months it becomes an established habit. 

• If it exceeded the longest duration for hayd, then 

whatever is beyond it is non menstrual vaginal bleeding 

(istihadah).    

• In this case, she must have major ablution at the end of 

the hayd, and wash her external genitalia and wrap it or 

use the sanitary napkins or any means to ensure that 

blood will not leak. Then, she must perform wudu' for 

every prayer time and pray. Likewise is the ruling of 

one with urinary incontinence and the likes. 

• And if the bleeding continued in the other months, then: 

− If she has a habit, then her hayd is like her habit. 
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− If she didn't have a habit, but has the ability to 

discern – if some of her blood is black and thick and 

some is red and thin – then her hayd is the period of 

the flow of that which is black and thick. Some 

scholars give precedence to discerning over the 

habit. 

− And if she was a beginner or forgot her habit and 

had no ability to discern, then her hayd is six or 

seven days out of each month, since that is the 

customary period for most women. 

• The pregnant woman doesn't menstruate unless she sees 

the blood a day or two or three before her delivery, then 

it is postpartum bleeding (nifaas).  

• Postpartum bleeding is the blood flowing out because of 

childbirth. 

− Its ruling is like that of hayd with regard to the 

things permissible, required, forbidden and dropped. 

− Its longest duration is forty days, and there is no 

limit for the shortest. 

− Once a woman sees the tuhr (purity = cessation of 

bleeding), she must perform major ablution and she 

then becomes pure. 

− And if it returns within the period of forty days, it 

would still be considered nifaas.  
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Self-assessment Questions 
 

Essay Questions: 

1. State the difference between menstruation and post-

partum bleeding. 

2. What does the menstruatrual period bar the woman 

from? 

 

Place a check mark for correct answers 
and an ‘X’ for wrong answers: 
 

1. The latest age for menstruation is (forty five – 

fifty – sixty).  (   ) 

2. 

Post-partum bleeding is that discharge which 

continues after the menses stops and is called 

istihadah. 
(   ) 

3. 
The longest period of post-partum bleeding is 

forty days. 
(   ) 

Multiple choice Questions: 

1. The shortest period of menstruation – according to the 

matn - is (two days - one day and night – three days). 

2. The longest period of menstruation – according to the 

matn - is (twelve days – fifteen days - sixteen days).  
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3. (Nine – Ten - eleven) years is the youngest age at which 

a woman can start menstruation according to the matn.  

4. The longest period of post-partum bleeding is (fourteen 

– forty – forty five) days. 

5. The shortest period of post-partum bleeding is (ten days 

– fifteen days – not limited). 
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Didactic activity 
 

Dear learner, in order to learn more 
about the points tackled in this unit, 
you should: 

Depending on different sources of fiqh, 

write a paper on the rulings pertaining to 

hayd, istihadah and nifaas clarifying the 

differences between them.  

 

 
 

 


